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THE CATHOLIC LAYMAN. 



[Novembe* 15, 185(J. 



It says : " We confess the sacrifloeof the mass is one and 
Ike same sacrifice with that upon the cross ; the victim 
ia one and the same who offered Himself once only a 
Moody sacrifice npon the cross ; the bloody and unbloody 
viotim is one and the same ; and the oblation of the cross 
is daily renewed in the eucharistic sacrifice, in obedience 
to the command of our Lord, ' Do this in remembrance 
of He.' " The catechism then goes on to argue, as 
another proof of this sameness, that the priest in both 
m the same, even Christ himself; for that the officiating 
priest in the mass is, for the time being, in the person of 
Christ, and then adds : " As often as the commemora- 
tion of this victim is celebrated, so often is the work of 
oar salvation promoted, and the plenteous fruits of that 
bloody victim flow in npon us abundantly through this 
unbloody sacrifice." Also, the catechisms and works ap- 
proved of, and in common nse, teach (I quote from one 
of them) " that by the sacrifice of the mass the fruits 
Dl Christ's bloody sacrifice of Himself npon the altar of 
His cross are applied to our souls; this sacrifice of the 
mass being the same with that npon the cross, differing 
only in the manner."* From these extracts we learn that 
the authorised teaching of the Church of Home is — 1st. 
That the sacrifice of the mass is a true propitiatory 
sacrifice for sins. 2nd. That it is an unbloody sacrifice. 
3rd. That it and the sacrifice on the cross are one and 
the same. 4th. That the benefits of the bloody sacrifice 
on the cross are applied to the souls of the faithful by 
the unbloody sacrifice of the mass. I shall examine the 
first and second of these positions, and in their connection 
first, and see what claims the unbloody sacrifice of the 
mass has to be considered " a true, proper, and propi- 
tiatory sacrifice for sins." In order, then, to the 
dear understanding of the subject, it is obviously ne- 
cessary to ascertain what constitutes anything to be a 
propitiatory sacrifice, or what is the essential element of 
propitiation. Here we must appeal to the holy Scrip- 
tures. Accordingly, we find that under the law of Moses 
animals were offered up as sacrifices for sin, and for this 
end the blood shedding and death of the victims were 
indispensable conditions. The liring^animals, however 
valuable, would not suffice for this purpose. It was the 
same with the antitype, the Lord Jesus, as with the typi- 
0*1 sacrifices. In reference to both, the Apostle, in the 
Epistle to the Hebrews, ix. 22 (Donay), says: "And 
without shedding of blood there is no remission." This 
is the essential element of propitiation — no blood-shed- 
ding, no death, no propitiation ; and indeed this principle 
is necessarily admitted by Roman Catholic writers them- 
selves. Such, then, being the clear and admitted princi- 
ples and premises in the case, the conclusion — the plain, 
legitimate conclusion — appears to be, that the mass can- 
not be a propitiatory sacrifice for sin, because in it there 
is neither blood-shedding nor death. The sacrificial act 
is the shedding of the blood, the putting of the victim to 
death. This is the case with all those that are known 
and admitted to be sacrifices for sin. In the sacrificial 
act in the mass there is no blood-shedding, no death ; 
therefore no propitiation. We call upon any of our Bo- 
wan Catholic friends to point out the sacrificial act, and 
to show that it is propitiatory. It cannot be done. They 
will say, indeed, we offer Christ Himself — that Christ 
who died on the cross for our sins — and in so doing we 
offer a propitiatory sacrifice. To this I answer, supposing 
even that Christ is present in the sacrament of the altar, 
as Roman Catholics believe, the sacrificial act is offering 
a living Christ The sacrificial aet is neither shedding 
His blood nor putting Him to death. There is an essen- 
tial failure as to the analogy of all propitiation : the 
atoning element is wanting, and the conclusion is rigid 
demonstration that in the mass there is no propitiatory 
sacrifice for sin. The next position we have to consider 
is, that the sacrifice of the mass and that upon the cross 
are one and the same. The catechism of the Council of 
Trent teaches this, as we have already seen, and also all 
the approved catechisms and writers in the Church 
of Rome that treat upon the subject; and they all 
argue that they are the same, because in both the victim is 
the same. But I dispute the premise as well as 
the conclusion. I deny the victim is the same 
in both, for this sufficient reason that in one there 
is no victim at all. It would be more correct to say, the 
supposed being, or even that the being in both was the 
same. The other is an erroneous expression ; for it assumes 
that there is a victim, when the very authorised language 
describing the mass proves there can be none. There 
urns a victim on the cross ; there it no victim in the mass. 
Bat even supposing the victim were the same, it does not 
follow that the sacrifices should be the same, because 
there might be other circumstances which would make 
them different. The other argument employed in the 
catechism of the Council of Trent — namely, that the 
sacrifices are the same, because the priest in both is the 
same, is equally unsound. Here, also, *we dispute both 
the premise and the conclusion. We maintain that mani- 
festly the priest is not the same ; for Christ Himself 19 
the priest in the one, while a sinful mortal man is the 
priest in the other. Indeed, to employ such an argument 
savours of impiety; and even if the priest were the 



* " Holy Altar and Sacrifice Explained, " by the Reverend Father 
PncUJcu Baker, of the Order of St. Francia. See abo "Milnar'i 
End of Controrenr," letter zllx " Btrisfiao and Klra'i Faith at 
Catholics ConOrmed," vol. IL, p. iM. 



same, it does not follow, as I said before with respect to 
the victim, that the sacrifices should be the same, for 
there might be a fatal failure of analogy in other respects 
which would render them essentially different. 

Another of the authorities I have quoted says the 
sacrifice of the mass is the same as that upon the cross, 
tho only difference being in the manner of offering it. 
But it is easy to see " this only difference" makes all the 
difference in the world in the case, as I have proved 
already that the manner of the one is atoning, the man- 
ner of the other is non-atoning. Besides, if there be a 
difference in the manner (admitting for the moment there 
is but one sacrifice), then there is more than one obla- 
tion ; for there is the one bloody oblation on the cross, 
and the innumerable unbloody ones in the mass ; and 
yet the Apostle says, in the Epistle of Hebrews, x. 14 
(Douay) : " For by one oblation He hath perfected for ever 
them that are sanctified.'' That passage alone is decisive 
against any more oblations of Christ, whether bloody or 
unbloody. The Scriptures ignore the idea of any offering 
of Christ but a bloody one, and in a bloody manner. This 
is the negative, but significant proof, arising from the 
silence of Scripture. It is also the positive inference de- 
rivable from various passages ex. gr. Heb. ix. 26 (Donay) : 
" For then He ought to have suffered often from the begin • 
ning of the world ; but now once at the end of ages hath 
Ho appeared for the destruction of sin by the sacrifice of 
Himself." The Apostle concludes, that if He offered Him- 
self often He would have suffered often. He knew of no 
other oblation of Christ for sin than one in which He 
should suffer. Such is the fair inference we draw from the 
passage ; and we may add, that the unbloody sacrifice of 
Christ for sin is manifestly unscriptural (not to say anti- 
scriptural at present), without any warrant or countenance 
from the written word, and as such we believe a mere 
human invention. 

Against the position also that the sacrifice of the mass 
and that on the cross are the same is the obvious argument 
from difference of time. The sacrificial act on the cross 
was done 1800 years ago ; that in the mass is, or may be, 
performed now. The sacrificial act on the cross terminated 
1800 years ago : it was finished and brought to an end 
then. The sacrificial act in the mass commences to-day or 
to-morrow, and, therefore, in the plain view of common 
sense, they — i.e., these two acts— cannot be the same act. 
Time, alone, would make a difference, unless it be conceded 
that, though there be a difference in time, the acts are so 
perfectly the same in every other respect they may sub- 
stantially, if not strictly, bs so called. But this sameness 
is not pretended, since, in that case, Jesus should suffer, 
bleed, and die in the mass, as well as upon the cross. 

But it is urged, farther, that they are both the same, for 
that one is the application of the other. In the language 
of the Catechism of the Council of Trent — " The plenteous 
fruits of that bloody victim flow in abundantly upon us 
through that unbloody sacrifice." The same idea and form 
of expression are to be found in all the approved cate- 
chisms and works of Roman Catholic theology. That the 
mass is the application of the sacrifice on Calvary, and 
that it is the instrument through which the fruits of 
that offering flow and are applied to the souls of the faithful. 
Now we, as Scriptural Protestants, cannot have any objec- 
tion to the abstract doctrine that the .virtues of the Lord's 
atoning sacrifice can be applied to the souls of the faithful. 
Very far, indeed, from it. We believe, and rejoice in the 
belief, that they can be so applied — it is the very founda- 
tion of our hope ; but we doubt very much whether the 
idea and expression are consistent either with the sameness 
under our review at present, or the propitiation con- 
sidered at the commencement. As to the first, we observe 
that, in common matters, the application of a thing and 
the thing itself are felt to be quite different and distinct. 
So we presume it to be in the present instance, otherwise 
faith and the virtues of the blood of Christ arc one and 
the same thing ; also, all ordinances and means of applying 
the inestimable benefits of that atonement. It is manifestly 
confounding the instrument of doing with the thing done — 
the channel or pipe with the water — the means of grace with 
the grace itself. Let it be admitted even that the means in 
the mass are, "sui generis," peculiar and different from all 
others ; still they are but means, and must partake of the 
essential nature of such. If they hare not this essential 
nature, they mnst be something else — they cannot be means ; 
and, accordingly, the conclusion is plain that, if the mass 
be the application of the sacrifice on the cross, it cannot be 
the same as that sacrifice. We believe, also, that the ides 
of application is fatal to propitiation, or, in other words, 
that if the mass be the application of a propitiatory sacri- 
fice, it cannot be the propitiatory sacrifice itself ; otherwise 
every act and exercise of faith in the blood of our Re- 
deemer would be a propitiatory sacrifice, and the propitiatory 
sacrifice of Christ, and every ordinance and means of ap- 
plying the virtues of the atoning oblation to the souls of 
believers would be propitiatory sacrifices, and each and all 
the propitiatory sacrifice of Christ. If it be urged that 
our Lord is present in the Eucharist in the body, and as He is 
not in any other ordinance, means, or act of faith, and, there- 
fore, that this is a propitiatory sacrifice, because of that 
presence, when others could not, for want of it ; I answer, 
as before, that, admitting even for the moment the pre- 
sence claimed, the sacrificial act in the mass is non-atoning. 
We conclude, therefore, that, on the supposition that the 
mass is the application of a propitiatory sacrifice, it is not one 



itself; something else might constitute it one, but not the 
circumstance of its being the application of a propitiator* 
sacrifice. 

But now, supposing there could be two modes of offering 
Christ— a bloody and unbloody one : what Scriptural evi- 
dence is there for the latter? what colour of evidence is 
there for the Lord offering Himself in an unbloody manner 
for the expiation of sin? The Scriptures are full of alley, 
sions to His offering Himself in a bloody manner, once for 
all, and " By one oblation, perfecting for ever them that are 
sanctified ;" but where is the passage — the single, solitary 
passage — where it is said, or from which it can be gleaned", 
that our Saviour offers Himself in an unbloody manner far 
sin? It is not to be had. The Scripture?, on this subject, 
are silent as the tomb. If we look at the manner in 
which the sacrament of the Lord's supper is revealed in the 
New Testament, we shall find no countenance whatever 
for this idea : it is a commemorative ordinance, intended to 
remind the faithful receivers of the Lord's death, and to be 
a means of imparting to their souls some of the benefits de- 
rivable therefrom. It is not a propitiatory sacrifice either far 
others or themselves — not for others, for it is never inti- 
mated in any passage bearing on the sacrament that the 
benefits in any particular ordinance extend beyond the 
receivers of that ordinance ; neither can it be gathered by 
any effort or pressure of interpretation, however stringent, 
that it is a propitiatory sacrifice for themselves. It is a 
memorial for the communicants, who are reminded by 
sensible signs of the solemn and consoling troths circling 
round the cross, in order that their hearts might be touched 
by those affecting symbols, and their repentance, faith, 
hope, chanty, reverential fear, and fervent gratitude might 
be deepened and increased. When, therefore, the passages 
connected with the ordinance give no countenance what- 
ever to the dogma of the sacrifice of the mass, where else 
may we expect to find evidence for it ? There is, however, 
one passage brought forward, the familiar and well-known 
quotation from Malachias i., 11 (Douay) : " For from tho 
rising of the sun to the going down, my name is great 
among the Gentiles, and in every place there is a sacrifice, 
and there is offered to my name a clean oblation." HeM 
is all the Scriptural evidence that can be adduced in sap- 
port of this most important doctrine (if true), and one on 
which so much is built ; and, solitary and unsupported as 
it is, what does it amount to ? That because sacrifice is 
mentioned, propitiatory sacrifice must be intended, and 
that propitiatory sacrifice the mass : not a very logical con- 
clusion certainly, since it is plain Holy Scripture speaks 
very often of others — such as prayer, praise, the fruit ef 
the lips, and the contrition of the heart, as clean and ac- 
ceptable sacrifices in His sight. 

In conclusion, I beg to remind your readers that nvy 
argument throughout the whole of this letter is indepen- 
dent of the truth or falsehood of the doctrine of trarumb- 
stantiation; that, on the contrary, I have given the other 
side all the advantages the supposition of its truth could 
afford (and they are no slight ones ; for, without trans ubstan- 
tiation, the mass could not stand one moment) ; that I have 
taken, on the same supposition, their own explana- 
tions and arguments, by which they endeavour to ex- 
plain and defend the doctrine of the mass; that I 
have fought them on their own ground, and so far with 
their own weapons. I have confined myself to a portion 
only of the arguments on this " vexata questio," and en- 
tirely to the Scriptural proof, not that I think the historical 
is weak and unsatisfactory — very far, indeed, from it ; bat 
I leave this branch of the subject to the learned and able 
writers who are connected with tho literary management 
of the Catholic Layman, who will [ doubt not under- 
take it when they see the fitting occasion, and who will do 
it infinitely more justice than I could. 

H. H. 



ON THE BOOK OF BARUCH AND IDOLATRY. 

TO THE EDITOE OF TUB CATHOLIC LAYMAN. 

Sib, — Since Mr. Rourke has appeared in your columns 
as the champion of transubstantiation, would you permit 
me to direct his attention to the following passages in 
the 5th chapter of Baruch — an inspired book, as it is 
affirmed — where, undertaking to refute the idolatry ef 
heathenism, the Prophet Jeremias grounds his refutation 
on certain facts respecting the idols, which, according to 
the prophet, are sufficient to prove that they could not be 
possessed of any divine nature or presence :— 

"Prophecy of Baruch — Douay Bible, Chap. 6. 

" Verse 17. As the gates are made sure on every side 
upon one that hath offended the king, or like a dead man 
carried to the grave, so do the priests secure the doors 
with bars and locks lest they (the idols) be stripped by 
thieves. 

" 10. And they say that the creeping things which are 
of the earth gnaw their hearts, while they eat them and 
their garments, and they feel it not. 

" 24. Men buy them at a high price, whereas there is 
no breath in them. 

" 25. And having not the nse of feet they are carried 
npon shoulders, declaring to men bow vile they are* Be 
they confounded also that worship them. 

" 26. Therefore, if they fall to the ground they rise not 
up again of themselves, arc. 

" 35. They cannot deliver a man from death, nor save 
the weak from the mighty. 
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11 36. They cannot restore the blind man to his sight, 
nor deliver a man from distress. 

" 41. As though they could be sensible that have no 
notion themselves. 

« 44. But all things that are done about them are false ; 
how is it, then, to be thought or to be said that they are 
gods? 

" 54. When fire shall fall upon the house of these gods 
•f wood, and of silver, and of gold, their priests, indeed, 
will flee away and be saved, but they themselves shall be 
burnt in the midst like beams. 

" 66, 57. They that are stronger than them [that is, 
robbers and thieves are stronger than these idols, being 
things without life or motion (Douay note) ] shall take 
from them the gold and silver and the raiment wherewith 
they are clothed, and shall go their way, neither shall 
they help themselves. 

" 66. Neither do they show signs in the heaven to the 
aations, nor shine as the sun, nor give light as the moon. 

" 67. Beasts are better than they, which can fly under 
a oovert and help themselves. 

" 68. Therefore, there is no manner of appearance that 
they are gods." 

The vileness of these gods, then, consists in their 
"having no motion themselves," "their being secured 
under lock or bolt," " their being carried on shoulders," 
" their liability to be gnawed or eaten by creeping things," 
and " their inability to deliver themselves, their taber- 
nacles, &c, from sacrilegious hands." 

And the prophet's argument is as follows, viz., " What- 
soever is possessed of these characteristics of weakness, 
or to whatever such descriptions apply, cannot be God. 
The idols are so, therefore are not gods." 

As this argument is contained in a book rejected by 
Protestants, but whose inspiration is earnestly contended 
for by the Church of Rome, Roman Catholics should be 
sensitively alive to its force and any legitimate inference 
based upon it 

Now, then, does not the host answer distinctly to the 
prophet's description of the idol? Is it not "without 
motion of itself," " secured under lock or clasp,'' " carried 
upon shoulders," " liable to be gnawed or eaten by creep- 
ing things,' * and " impotent to prevent spoliation of its 
temples, tabernacles, &c, cfcc, by the sacrilegious ?" 

If, therefore, we substitute the word " host" for " idol" 
in the mirror of the above syllogism, is not the prophet's 
argument conclusive against the doctrine of transub- 
stautiation ? 

I would, therefore, request of Mr. Rourke to free his 
Churoh from the dilemma in which it appears herein to 
be involved. 

If the Spirit of God indited this argument it must be 
conclusive, and is then equally valid against the divinity 
of the host as against the divinky of the idol. The Spirit 
of God must have foreseen that Deity (if the doctrine of 
transubstantiation be true ) was about to be revealed to 
the world, as the most wonderful and necessary fact of 
Christianity, in the very form and character here com- 
mented on, " without motion, secured in a pix, carried 
on men's shoulders, gnawed and eaten by creeping things, 
impotent, ■to." Could any one believe, then, that, upon 
suoh a supposition, He would have selected these very 
circumstances as sufficient, of themselves, to prove un- 
questionably that an idol could not be Deity, knowing 
that an event was about to take place which would com- 
pletely falsify such a position, and justify the heathen in 
rejecting it as inoonclusive. Rational men who acknow- 
ledged the argument convincing wonld, therefore, reject 
the claim of the idol ; and, for the very same reason, 
would also feel under the necessity of rejecting the doo- 
trine of transubstantiation. 

The fact of the host, as well as the idol, possessing 
those characteristics (which forms the minor premise 
of the syllogism) is open to every man's daily observa- 
tion. The principle, that such characteristics disprove 
the. possession of .divinity (which is the major premise) 
is assumed as incontestible in the book of Baruch. 

If, then, it be inspired by the Holy Ghost, the argu- 
ment is valid, and transubstantiation falls to the ground. 

But if, to avoid this horn of the dilemma, the univer- 
sality ef the principle expressed in the major premise 
be impugned — which seems the only way of escaping 
from such ft fatal concession — then the validity of the 
argument is overthrown, and its failure in relation to the 
hast renders it inconclusive as an argument in relation 
to the idol, and by consequence the inspiration of the 
book in which a sophism is relied on as sound argument 
cannot stand, nor the claim of the Church whose infalli- 
bility is committed to its assertion. 

Yours, &c, 

Rusncus. 

P.S. — Roman Catholics who prize this Book of Baruch 
as genuine Scripture would do well to compare this 6th 
chapter with the extract from the Vnivers given in your 
last number, page 115, and solemnly judge as before God 
whether such scenes are more in conformity with the 
admonitions of their own Bible than the conduct of Pro- 
testants, who refuse to " venerate, honour, glorify, pros- 

* See the Rubric in the Missal, where such an event U supposed, 
and the duty of the priest on such occasions specified. Toe Prophet, 
v. 19, refers also to their insensibility when gnawed or eaten, in " not 
eren feeling it." Nothing Is defined with regard to the host in this 
particular. 



irate themselves be/ore" image or statue — before anything 
bnt God. Thus, with ominous mention of "Babylon," 
Jeremias the prophet is here recorded to have said (verse 
3, dec.) — "Now you shall seein Babylon god&of gold, and 
of silver, and of stone, and of wood, borne upon shoulders, 
causing fear to the Gentiles. Beware, therefore, that you 
imitate not the doings of others, and be afraid, and the 
fear of them should seize npon you. But when you see 
the multitude behind and before adoring them, say yon 
in your hearts, Thou oughtest to be adored, O Lord." 
Verse 7, &c. — " For their tongue that is polished by the 
craftsman, and themselves laid over with gold and silver, 
are false things, and they cannot speak. And as if it 
were for a maiden that loveth to go gay, so do tbey take 
gold and make them np. Their gods have golden crowns 
upon their heads," &c. Verse 12. — " When they have 
covered them with a purple garment they wipe their face 
because of the dust of the house, which is very much 

among them." Verse 16 " When they are placed in 

the house, their eyes are full of dust by the feet of them 
that go in." Verse 18. — " They light candles to them, and 
that in great number," &e. Verse 50. — " For seeing they 
are bnt of wood and laid over with gold and silver, it shall 
be known hereafter that they are false things," &c, " and 
that there is no work of God in them." Verse 73. — 
" Better, therefore, is the just man that hath no idols, for 
he shall be far from reproach.'' 



THE POPE AT JEaUSALEM. 

TO THE EDITOR OF THE CATHOLIC LAYMAN. 

Sir, — With reference to your arguments regarding Rome 
not being the See of St. Peter and his alleged successors, 
allow me to bring to your notice, and if you think proper 
to that of your Roman Catholic readers and correspondents, 
a work written by L'Abbe Michon, entitled " La Pupate 
a Jerusalem." The author, after stating that the future 
temporal state of Rome is now a question of the greatest 
interest to the human mind, and expressing his sense of 
the delicacy of the subject upon which he is about to enter, 
says, that such are his feelings of filial devotion to the 
Church, and him who is visibly its pastor and father, that 
be is confident of not incurring the slightest suspicion of 
disrespect to an authority which is the object of his pro- 
found veneration. 

In stating the fact, the Abbe gives proof that Rome has 
fallen to a degradation so much below the worst governed 
European powers as no longer to be recognised in the po- 
sition which she once held in the family or federalism of 
nations. He wishes to see its ruler relieved from the em- 
barrassment in which he is now involved by priestly mis- 
government, and urges what he asserts to be a cherished 
idea of Pius IX., that the Pope should flee from the misery 
and wretchedness of his oppressed subjects, and escape to 
Jerusalem ; there to unite under one hfad Popery and 
Mahomedisra, and to frame a system which shall embrace 
the [idolatries? of the] Greek Church and [the heresies of] 
every other [fallen] Christianity-professing community of 
the east, the Abb* may, perhaps, hope to realise the 
Romish interpretation of the prophecies contained in the 
iii. chapter of Isaiah and the iv. of Micah. 

Our author says that he approaches the subject with 
less difficulty, inasmuch as it is not he who has raised the 
question which has now such actuality and attraction in 
the religious and political world ; that is one which, under 
his pen, is but a study of matters free to all, in which he, 
like every other writer, has a legitimate right of discussion, 
and which others might approach with less gentle respect 
and deference. 

The Abbe unhesitatingly admits that by the XXII. 
Protocol of the late Conference at Paris the temporal 
power of the Papacy is placed in the most serious crisis 
through which it has ever had to pass ; and that, affected 
by the working of the interests and aspirations of modern 
civilisation, it has been called upon either to largely modify 
its hierarchical constitution or to disappear from the 
great political family of Europe. It must be acknowledged, 
says our author, that no shock has been so severe as this ; 
the treaties of 1815 had maintained the Papacy as an in- 
tegral part of restored Europe, but the conservative diplo- 
matists of 1856 declare the situation of the Pontifical states 
to be an abnormal situation, and their government a danger 
for the internal peace of Europe. Let me ask, is this what 
is to be expected from the preaching and progress of the 
Gospel, and from the conduct of men who profess to be 
the ministering servants of our Lord Jesus Christ ? Is it 
the fruits of the godliness which the Apostle tells us is '' the 
promise of the life that now is as well as of that which is 
to come ?" — 1 Timothy, iv. 8. 

Yet this is the state to which the Church of Rome, 
with its infallibility and asserted possession of the keys 
of Heaven, has reduced one of the formerly foremost 
races of mankind, and what was once one of the fairest 
portions of the globe 1 Is there not in the lath, 16th, 
17th, and 1 8th verses of the xvii. chap, of the Apocalypse 
something very like a description of the crisis in which 
the Abbe Michon affirms that Rome is now placed? 

Let me entreat our Roman Catholic fellow-subjects 
to look around upon the world, and fairly consider whe- 
ther Rome and those countries which are most under her 
influence — Austria, Spain, and Naples — are not the 
most tyrannically and worst governed upon earth? Let 
me beg of them to judge dispassionately the condition of 
those populations which axe most under priestly autho- 



rity and the influence of concordats, as compared with 
their own in this kingdom, and in countries in which the 
power of Rome is least felt. Let me ask them to dis- 
cern fairly whether the increasing prosperity of Ireland 
and decreasing power of the Roman Catholic priesthood are 
not correlative in their progress. 

The Abbe Michon has to encounter the difficulty that 
arises from the dogmas of his Church, and that too much 
has been maintained in endeavouring to establish the 
episcopacy of St. Peter at Rome and the continuity of 
his see. There appears to be a wide difference, if not a 
diametrical opposition, between the arguments of the 
Abbe and the authoritative assertions of Dr. Wiseman, the 
Romish Cardinal, which were published in the last num- 
ber of the Layman. How the members of a Church 
which claims infallibility and proclaims unity are to 
reconcile such differences must be determined by them- 
selves ; but in this opposition of priests' opinions it may 
be observed, as the Abbe asserts, that a majority of 
their theologians, and the present Pope, are on his 
side. Let us hear, however, what the Abbe says, 
and ponder those passages which I mark in italics. 
Let those most interested in such a question ascer- 
tain who constituted the Church, which, according 
to our author, should have elected the first success 
sor to Saint Peter. They most clearly could not 
have been the cardinals of Rome, for the Abbe else- 
where traces the rise of that government from its begin- 
ning among the other powers of modern Europe. 

" Can the Pope transfer the apostolic seat to any 
place in the world? The majority of theologians pro- 
nounce for the affirmative. They maintain that the so- 
vereign pontiff has all liberty to establish himself where 
he pleases. According to them, Jesus Christ has given 
the primacy to Peter, but has not made him Bishop of 
Rome. Wherever he may be, the Pope preserves his 
primacy. Bellarmine, whose authority is not suspicious, 
says, ' The Bishop of Rome is the successor of Peter 
only by the deed of Peter, and not by the first institution 
of Jesus Christ ; for Peter might not have chosen any 
particular seat as he did during the first five years, and, 
in this case, at his death, neither the Bishop of Rome nor 
that of Antioch would have succeeded him, but he whom 
the Church should have chosen. 

"He might have remained at Antioch, and then the 
Bishop of Antioch would have succeeded him ; but having 
fixed his seat at Rome, and having died there, the Bishop of 
Rome succeeds him. The Papacy is, then, inherent to 
the succession of Peter, no matter in what town the seat 
is. And when Pius VI., dying at Valence, expressed re 
gret at finishing his days in exile, the cardinal who as- 
sisted was right in saying, ' Holy Father, the Pope is 
everywhere in his country.' Many Catholics little versed 
in these matters believe that the Papacy is attached to 
the seat of Rome. The dignity of chief of the Church, 
and the abode of Rome, seem to them inseparable. For 
th em to make the Pope leave Rome is to destroy the Papacy. 
It suffices for the abandonment of this opinion to reflect 
that, in fact, the Papacy has already had its successive 
migrations. We have advanced, that if the determina- 
tion of a change of seat were taken by the Papacy, there 
would be no town in the world where it would have more 
independence and a grander future than at Jerusalem. 
Then, the Papacy, protected by all the Christian powers, 
finds itself m a situation independent of them, in a 
neuter country, and independent of the sovereign of that 
country by a high guarantee from those same powers 
whose great religious interests she governs. Here is a 
new situation for the sovereign pontiff towards the Ca- 
tholic world. It has the immense advantages of no lon- 
ger giving him the fatiguing cares of a temporal domain, 
and of leaving him exclusively to his great apostolic 
mission." 

Now, bear in mind that the Abbe Michon is 
obliged argumentatively to admit that neither France 
nor any other Papal country will afford a fitting asylum 
for the Pope if he should be driven from Rome, but that 
all Papists must subscribe their money to maintain him 
in magnificence at Jerusalem. Roman Catholic friends 
and brethren, is it consistent with the dignity and rever- 
ence du3 to God's vicegerent upon earth, if there were 
such a person, that he should be obliged to flee from the 
consequences of his own and his predecessors misrule, 
to live in a state of eleemosynary dependence, and me- 
retricious splendour, as is proposed by a devoted son of 
your Church ? If the view propounded by the Abbe 
Michon, and encouraged by large numbers of your co- 
religionists on the Continent, should be realised, and in 
the Pope's next flight if Gaeta should only be the port of 
his embarkation for Jerusalem, there to attempt all 
that the Abbe has suggested, would such an event be 
most in accordance with the 3rd or with the 15 th Terse of 
the xxir. chap, of St. Matthew's gospel ? A. 



FARM OPERATIONS FOR NOVEMBER. 

Young and store stoch should be housed or kept in dry 
sheltered yards, supplying them liberally with roots, fresh 
straw, and hay. 

Ploughing All stubble lands should be well and deeply 

ploughed during the month. Lea lands intended for 
green crops should also be ploughed up, to allow time for 
the sods to rot before cross -ploughing in the spring. 



